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ABSTRACT

The Indian-English writer works not only with instditerary circumstances but also with the difieréemplates
accessible to him, chiefly, the enriching customthie current scene, the artist’s vision includies principles, legends,
mythology and ceremonies of shiny Indian societly which he sets up the societal constructs, behalprototypes, and
highlights the atypical tribulations that inundad@rr existing world. The author infuses the wistetfics in the group-
mind for the realization of which these myths plevapproaches to stimulate the humanity to estabts ideals by
accustomed impulses, mindsets and standards. tetagporic ethnicity with a loaded tradition of kbre, the majority of
the Indo-Anglian authors have made a wide-rangirpgl@tation of this. It has been the first basisnobtivation to the
Indian writers in English, such as Raja Rao, R.lara&yan, Mulk Raj An and others in the twentiethtagn There is no
suspicion that they have all drawn from the simdaliection of traditional myths, but their treatntes assorted and own.

The reviewers have intermittently tried to diminisfiths to one-dimensional implications.
KEYWORDS: Philosophy, Mythology, Vedanta, Upanishads, AtnBxaham
INTRODUCTION

A myth is said to include either the indefinabisights or significance of the personal and assagebcognizant
or the protrusion of collective and human felt desior ethics. A careful reading of their booksnirthis perspective
divulges the Indian novelists as different kindagfters - those who have an unbiased visualizatiosoul existence, who
not just contract with similar deep-seated issuEsiaexcellence and malevolence but also seem sigbdying credible
answers to them. Here we should comprehend theofjibte expression myth initially and subsequenthe substance
myths have in the learning of writings. The divepgpulace has delineated mythology differently. désise has been
shifting drastically with the course of an era. \Rwasly the phrase intended early anecdotes ofededr prodigious
humans, but nowadays, it has been associated wiitly traditions. Hence, in literature, it has beemadened to a cosmic

vicinity of inspired commotion.

Mostly, a myth is a structure of vocal drawing wégsrime personalities are spirits or further parara
creatures additionally potent than individual pessoTypically, the battle occurs in a past era. &more in-depth

investigation, myths materialize as intricate higractuality, and they are our supreme civiliziagacy from the olden
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human race. Myth describes a sacrosanct recal|stan episode that took place in the ancientteemythical point of
the early period. In innovative lexis, a myth ehtigns how, during the actions of mystical beingtuth appeared into
subsistence and then is continuously an explanatian formation, and it communicates how incredibigs fashioned.
The myth is a proper revered legend as means lidmeaonnects it. It includes a replica for evengividual performance
of connotation as it gives us a report of concepéither of the world or an exacting tradition. @itk myths identify the

religious values, past ethnicity as well as theversal assumptions of social order.

From these arguments, we recognize that myth hasceetal as well as an erudite utility. We discénat
excellent script is the effect of the traditionallibf, therefore eventually springing from myth. tiglogy is frequently
recreated in literary works. In common, legendsehidne elements of ultimate legitimacy principalg, they are accounts
having the credence of general assent. This idea dot imply that narrators cannot design their edhshments in a
scrupulous myth; however, it does signify that #aseompaniments they create have to acquire acceptezlrrence if

they are to stay as elements of the myth. Sucgineyiths are tales marked great with the collectivdorsement.

An effort is made here to divulge the mythical etemis and the entrenched mystical philosophy imtreatives’
connive. The function of mystic vedanta is profowamd divine for all human beings. Vedanta philogopélieves in the
eventual oneness of truth. There are different@shaf this philosophy, which strive to comprehd&mham, the cause of
all, Atman, the self and the relationship betweeaH@m and Atman. The viewpoint of Advaita, non-thmalis the oldest
amongst the schools of Vedanta philosophy. Suretdrdasgupta proclaims, “The fundamental idea whicts through
the early Upanishads is that underlying the extemarld of change there is an unchangeable reatitigh is identical with
that which underlies the essence in man.” Sankarstance of serpent and rope is well known to aktlee character of
manifestation and certainty. This pluralistic cieatis a mistake of opinion; the rectification bf¢ miscalculation means
the change of opinion. The rope materializes asaiesdue to counterfeit comprehension, and whedehesion is ended,
one is competent to identify the veracity. Sankdwas not counteract the creation. He states thahwame attains the
understanding of the exact nature of one's organisenentire design of cosmos is re-interpreteck daliverance is to
revolutionize the approach of a person towardswbdd. The ephemeral stuff of the world loses ikargsma for the
liberal spirit. The world stays behind, and no sfanmation comes in the world, only our judgmemamging the world is

refurbished.

The Gita encloses the quintessence of Indian pipleg Gita has scrounged very liberally from theabighads.
The word avidya used by Sankara frequently is metayered in the Gita; in its place, we come actbssexpression
agyana for unawareness. In The Gita the word 'Braldanotes an elevated condition of consciousiidss.awareness is
united with disconnection from all material magaeti The Gita stress that every creature is a hdl sufficient identity.
The judiciousness of insufficiency crops up frora tmawareness of the actual nature. Thereforecimprehension of the
self only can eradicate the sense of internal penlinere can be several modes to apprehend thairdgrtThe Gita
furthermore supports the significance of corregddand promulgates the hypothesis of Karam yoga.€mtire notion of
Braham declared in the Gita is unswervingly saigifrom the Upanishads. The Gita is at variancen fitee Upanishads in
affirming that the preeminent path for achieving'anfull insight is to offer one's entire achievertseto God. The Gita
too talks of sathitprajana, who has recognizedchisect temperament, the enlightened spirit, whbbisrated from all
predilections, aversions and is in the state oflidmlance with the human race. Such an indivighgaforms like an

ordinary citizen of the world, but his proceedirmlys not fasten him, and he gets higher state excgeatisires. The moh
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(cravings) of samsara (worldly affairs) attachegeason to the world. A Karma-yogi offers his evelgliberation and
endeavor to God, and the effect is the renaissasfcénis awareness. The sense of duality is extenaiha
Therefore, the acquiescence of identity is notfewfial in any way. The result is in the transcewneeof the essence, and
the individual identity is amalgamated with the 8ampe. The recognition of an autonomous certaintthasorigin of the
cosmos, spirit, and nature united with Sankaragh&m and variously added uniqueness of differemstcoes of Vedanta
notion are acquiescent in the beliefs of The Bhay@da.

The technique of Raja Rao to provide mythical apipar to the current veracity is chiefly during the
promenading procedure. The expressions and rejairudehe existence of personalities in his worlastly communicate
to various fabulous blueprints. His essential emde#s to inscribe on the prototype of the Purahas are filled with tales

within the illuminating fairy-tale.

When we explore the works of Raja Rao and R.K. farawe find that the authors have not broughthedke
Vedantic insinuations intentionally in their fictipbut we collect visions about the philosophyifaf in their fictional and
non-fictional writings. Principally, Narayan hasnn way emphasized that he was scripting about Medgahilosophy in
his novels. Instead, he disallows any religiouslicapions of his works. In his composition Reludt&uru, he states about
his book The Guide. He proclaims that his novel Thede was not about saints or artificial saintdnsfia, but about a
meticulous individual leading his life multifaridysWe also discover observations about his otlosels in his travelogue
and his memoirs. In his travelogue, My Datelesslee is bewildered when some personnel in New Yamtfuaint him
with the mystical insinuations of his novels. Howegvin his works, the existence of the religioneated characters and

their predicaments divulge outlines of Vedantagsuophy.

The characters of R.K. Narayan's novels are ihitipleased with their worldly sensations. They Idog the
mundane victories. However, at an unexpected juadifitheir living, they sense that they are defitiin the tranquillity
of mentality. They feel a kind of commotion in mingt first, they operate impulsively and chase toeirse of material
accomplishment. They may be ordinary magnates (denil Sweets) or delinquents resembling Raju, baythave a
stratum of righteousness in them. Eventually, tapgreciate the worth of worthy life founded on Ha#tnd ethics. The
persona comes to a rotating position in his beihgre' he becomes conscious about the vainness ob#essive pursuit
for possessions. A new-fangled consciousness dlides on him. When this new awareness elucidatepénception of
the character, a new course of deeds disclosdkhtfere him that he strives to investigate. Hasaguently attempts to
amalgamate the central and peripheral porticossobéing. The job of sainthood is enforced uporuRHe falls short to

identify the magnitude of the task, but steadilysues it to the level of excellence.

Although, the novels of Narayan do not entirely ide Vedantic vision of verve, the advocacy anrapt
towards the ambition cannot be discarded. We carafote the existence of the Vedantic values omlyhe opinion that
the hero has not been capable of comprehendinashisation completely. The Upanishads enlightethas dedication to
divinity is a direction to emancipation. This dewot needs the willing submission of self to therisgf supernatural
being. This surrender of identity results in divimenificence. While dynamically sharing ordinaryat®nships of days,
man's internal nature is consistently at variandd wuperficial movement. The spirit is continugugh a status of
displeasure and is forever determined to recoghiseabsolute genuineness. Ignorance of the borgpfidsonality is the

basis of this agony. True delight can be accometistmerely through the information of the inner tigh
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The pilgrim’s progress to ecstasy is a firm proced®ne has to grow from alertness to wakefulnedsta dot. Each
psyche has the inherent embryonic power to toikytstem to its divine life. The works of R.K. Naaayfurthermore

describes this pursuit of spirit to never-endingnany.

The writer’s thinking is embedded in Indian progges and ethical structure, and it is not easy Hion to
overlook the Vedantic way of life due to the redigé perception implanted in profound mentality. fEfiere, Vedantic
standards are probable to emerge in his works.oAfith Vedanta philosophy is not evident and the l&ivdoes not
willfully lean in support of a scrupulous perspeeton Vedanta in his narratives, the theory caprbéessed in his novels.

Some critics consider it as Gandhian standardserGita's belief, and still, others think as meetaphysics.

The profound investigation discerns the quiet,l,sBchoing flow of Vedanta notion beneath the sefa
connotations. This reflection does not relate fixed standpoint; it is relatively a Vedantic visi@f the living, which
surfaces when we learn The Gita, the opinion ofk8sm Ramanuja, Madhva and the Upanishads. In Titee Gne
uncovers conciliation of diverse views. In the nevef Narayan, the standards acknowledged by diffestances of
Vedanta are established. This attitude of Indiaellectual and collective background comprises igitspl vision and
mode of existence. The novelist portrays a thowghtionest revelation in his novels. This mentatysie has its ancestry
in an everlasting legacy of ethnicity and folkloke formulates utility of myths and symbols to emte the account in
denotation. His novels disclose numerous leveth@fist. This idea is not sensible to state thatesof his works contain
Vedantic elements and remaining books are lackimgpilosophy. Relatively, if we analyze his novelsonologically,
we scrutinize that he has grown to be further miofj towards Vedantic principles, as he has expeeé as a novelist.

While one advances from former novels to the sulxseignovels, this variation is sensed.

Generally, the setting of his novels is in a ursa¢backdrop, Malgudi, which furnishes them unatynMalgudi
is an imagined city, distinctive south Indian satient, a little India with the characters shariraglitional Indian values.
These attitudes are the Vedantic ideals that agp-deated in our collective surroundings. Regartfadantic vision of
existence, the foremost-cherished morals in Vedantathe ownership of an introspective mentalitypsgche that is
liberated from wishes and detests, since merelyh sutellect can struggle for recognition of soul.
The complete bewilderment, the feeling of scanspéise sensation of ache and cacophony is soleiggote agyaana.
The comprehension of the spirit and attaining #reloral position of impartiality is the lone eluaitn for getting perfect
synchronization. Subsequently, the soul is in #éestd tranquillity and gains a pious poise of sepsareceptors. Lord

Krishna in The Gita enlightens that the dilemmangtina is as well the predicament of each mortal.

Incapability of someone to contradict a finicky tetacrop out of primary individual limitation of dsory
character. The awareness of the divine spirit tiledt as Brahamgyaan. This attainment is the exarénterprise of the
soul in the attire of a mortal human corpse. Thawsacteristics of Vedanta and the other featuoesearsed previously
come about repeatedly in the works of R.K. Narayldre works may not disclose any Vedantic visionesfigially, but
while one comprehends the novels circumspectlyeaesed implication is exposed. The researcherrobsethat a

noiseless rivulet of Vedanta philosophy curvatreseath the soil of simple life stories.

Narayan had dealt with the inscrutability of exigte and fatality, and his remarks in his life stooypcerning this
deceive his convictions. On the contrary, he optsHe ironic style of lettering, and his apparitiof the humanity is witty.

This technique formulates his novels extra conealutinitially, he depicts his characters with a ewade stroke of
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burlesque, and then he integrates the premiseasécter’s spiritual progression. The charactetsi®hovel do attempt for
progress towards the sacred deportment. His heroesse to be personal investigative turning oubeoprogressively
further sentient of their limitations. The smatberiof little wittiness formulates his characterpagr new human beings

and they continue to be mortals of earth and watligr individual weaknesses, hence additionally righlife.

Narayan's truth-seeking gradient turns out to bdeew and unmistakable with the fleeting of an enaq this
spiritual equanimity grows to be lucid and unambigsl The protagonists are incessantly implicatetthénquest for self.
In several novels, this is attained using the maxpeyandi of flashback while in others it is madbkiavable in the course
of personal investigation and personal-assessri@th judgment confers an innovative inner sense tim veracity of
existence and identity. This observation indicdtest Vedanta philosophy in its a few aspects or shpplementary
facades undoubtedly provides final silhouette te imdividuality of a moral fiber apparently in higorks. A careful
inspection of his novels discloses the use of muilbred myths, adroitly incorporated into the iblag compositions. This
point confers substantiation that the novelistalsrted and retains an unprejudiced and robusahzstion of individual

verve.

Mythical elements, figures and personalities amd&mental ingredients of an Indian mind. The wayifefis
revolving around the holy figures of deities tha¢ @onsidered mythical elements by the historiand léerary critics.
Mystical Vedanta philosophy guides a human beinge#dize his real self and achieve the goal of hufifa. These tenets
are equally relevant in the contemporary timesay tvere in the times of yore. The need is onlgiply these principles
in our lives. Raja Rao and R.K. Narayan have untiglyp utilized mythical elements and Vedanta plafdsy in their
works, although their approach may be dissimilajaRRao has overtly colored his works with phildsppvhereas in
Narayan’s works we have observed a silent streaphitdsophy flowing underneath. Both the writersdanriched their
literary works with mythical elements, which haw@roborated the Vedantic principles and philosophieay of life. This
effort has intended to open new vistas in theditgfield and motivate the readers and researd¢beappreciate the Indian
traditions based on mythical and philosophical oreatations. The great Indian philosophy has thevarss hidden in the
layers of its abstractness, of modern man’s predécds. The blessed persons strive to explore #enseof spirit and
realize the hidden inner divine light and theieli§ illumined with the radiance of divinity andléd with transcendental

bliss.
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